The Travel Account
Attributed to Ahmad ibn Fadlan

This is the Travel Account
 of Ahmad ibn Fadlan ibn al-`Abbas  ibn Rashid ibn Hammad, client [mawla] of Muhammad ibn Sulayman, emissary of al-Muqtadir to the King of the Saqalibah, in which he mentions that which he witnessed in the land of the Turks, the Khazars, the Rus’, the Saqalibah, the Bashkirs, and others, concerning the diversity of their religious beliefs, accounts of their kings, and their conditions in many of their affairs.

Said Ahmad ibn Fadlan: 

When the letter of Almish ibn Shilki Yiltawar, the King of the Saqalibah, reached the Commander of the Faithful, al Muqtadir, in which he asked him to send someone who would instruct him in religion, acquaint him with the laws of Is​lam, build a mosque for him, and raise a pulpit [minbar] for him from which he would mention his name in his city, and throughout his kingdom, and asked him to build a for​tress in which he would defend himself against those kings who are at odds with him, his request was acceded to. The ambassador accredited to him was Nadhir al-Harami. I was charged with the task of reading the letter to the King, delivering that which had been sent to him as gifts, and supervising the work of jurisconsults [fuqaha’] and the religious instructors. The amount of money which was conveyed to him for the purpose of construct​ing that which we have mentioned, and for the upkeep of the jurisconsults and religious instructors, was re​ferred to a lien on the landed property known as “Arthakhushmithan” [an urban settlement] one of the estates of Ibn al-Furat in the land of Khwarizm .
The envoy to al-Muqtadir from the Lord of the Saqalibah was a man called `Abd Allah ibn Bashtu al-Khazari, and the emissary on behalf of the Sovereign [sultan] was Susan ar-Rasi, client of Nadhir al-Harami. Tekin at-Turki and Baris as -Saqlabi accompanied him, while I too was with them, as I have already mentioned.  I then delivered the gifts to him,  [which included] his, his wife’s, his son’s, his brothers’, and his generals’ gifts, as well as the medicines that he had requested in writing from Nadhir.
We set out from the City of Peace [Madinat as-salam] on Thursday, the eleventh day of the month of Safar, in the year 309. We stayed one day in Nahrawan, and moved on diligently until we came to ad-Daskarah. We stayed there three days. We then travelled by a direct route without stopping until we arrived at Hulwan, where we stayed two days.

From there we journeyed to Qarmisin in which town we stayed two days. We then departed and continued until we reached Hamadhan, where we stayed three days.

We then continued until we came to Sawah’ where we remained two days, and from there [we went] to Rayy where we stayed for eleven days, waiting for Ahmad ibn `Ali, brother of Su`luk, because he was at Khuwar ar-Rayy.
Then we set out for Khuwar ar-Rayy, and stayed there three days.  We then departed for Simnan, from whence we went to ad-Damghan where Ibn Qarin, the follower of the Da`i happened to be at the time.  We therefore concealed our identity in the caravan, and traveled with diligence until we reached Nisabur, where we found Layli ibn Nu`man already to have been killed. It was here that we met Hamawayh Kusa, commander of the army of Khurasan. 

We then set out for Sarakhs, and from thence to Merv and from thence to Qushmahan which is on the edge of the desert of Amul. We remained theree for three days in order to rest the camels prior to going through the desert.

We then traversed the desert to Amul, and then crossed the river Jayhun  whereupon we arrived at Firabr, the ribat of Tahir ibn `Ali.

We set out for Baykand, then entered Bikhara and called on al-Jayhani,  the secretary [katib]  of the Amir of Khurasan, who is called in Khurasan “ash-shaykh al-`Amid.” 
He saw to it that a house was secured for us, and appointed a man to take care of our needs and to comply with our requests in whatever we desired. We stayed [in Bukhara] for a number of days.

He then obtained permission for us to be received by Nasr ibn Ahmad. We came into his presence, and found him to be a beardless youth. We greeted him with the greeting due an Amir, and he bid us be seated. The first thing that he  started with was to say:  “How did you leave my lord, the Commander of the Faithful, may God prolong his life and his well being, and that of his warriors [fityanihi’]  and his friends [awliya’ihi].” And we answered: “He fares well.” Said he: “May God enhance his well being.”
The letter was then read out to him concerning the receipt of Arthakushmithan from Ibn al-Furat’s agent [wakil], the Christian al-Fadl ibn Musa, and its delivery to Ahmad ibn Musa al-Khwarizmi, and our being conveyed, together with a letter [addressed] to his vassal in Khawarizm, to see to it that our mission is not impeded, and to send also to the [commander of the] Gate of the Turks, to provide us with an escort and to see to it that our mission is not impeded. 
He asked: “And where is Amhad ibn Musa?” “We left him in the City of Peace which he was to leave five days after our departure.” Said he: “I hear and obey that which my lord the Commander of the Faithful—may God prolong his life—has commanded.”

This story reached al-Fadl ibn Musa the Christian, whereupon he resorted to a ruse concerning Ahmad ibn Musa. He wrote to the officers in charge of public security along the Khurasan road from the military district of Sarakhs to Baykand, saying: “Set out spies for Ahmad ibn Musa al-Khwarizmi in the caravansaries and the military checkpoints. He is a man of such and such attributes and description, and whoever happens to seize him should detain him until [such time as] our letter of inquiry reaches him.” He was captured in Merv and detained.

We stayed in Bukhara for twenty-eight days. Al-Fadl ibn Musa also had connived with `Abd Allah ibn Bashtu and other of our companions, who said: “If we stay on [in Bukhara] winter is apt to begin its onslaught, and we are apt to lose the opportunity of entering [Khwarizmi]. As for Ahmad ibn Musa, when he will have discharged his obligations towards us, he will be able to join us.”

He said: “I found the dirhams in Bukhara to be of various kinds. Among them were the dirhams that are called Ghitrifiyah which are [made of] copper, simulated gold, and brass, of which a quantity is taken without being weighed, one hundred of them for a silver dirham. As regards their stipulations concerning the nuptial gifts of their women, they run thus: So and so, son of so and so, has married so and so, the daughter of so and so, for so many thousand Ghitrifi dirhams. So also is [arranged] the purchase of their real estate and the purchase of their slaves. They do not mention any dirhams other than these. They have other dirhams struck of brass alone, forty of them to a danaq. They also have dirhams called Samarqandiyah, six of them to a danaq.”

When I heard the words of `Abd Allah ibn Bashtu, and the words of the others, warning me of the onset of winter, we departed from Bukhara, returning to the river where we hired a boat for Khwarizm. The distance to Khwarizm from the place where we hired the boat is more than two hundred farsakhs. We used to travel only part of the day, not being able to go the whole day due to the severity of the cold, untiil we arrived in Khwarizm. We called upon the Amir, Muhammad ibn `Iraq Khwarizmshah, and he honored us, accorded us a warm reception, and provided us with a house.

After three days, he brought us [before him] and debated with us [the question of] entering the land of the Turks. He said: “I will not permit you to do that. It is not lawful for me to allow you to risk your lives, when I know that this is a trick perpetrated by this ghulam [meaning Tekin] because he was [once] with us in the capacity of an ironsmith, having gotten acquainted with the selling of iron in the land of the unbelievers. He is the one who deceived Nadhir, and induced him to speak to the Commander of the Faithful, and to deliver to him the letter of the King of the Saqalibah. The Most Exalted Amir [the Amir of Khurasan] was more entitled to establish the practice of mentioning the name of the Commander of the Faithful [in the Friday sermon] if he had found it possible to do so. Besides, between you and this land that you mention there are a thousand tribes of unbelievers. This is a falsification [of the facts] to the Caliph. I have given you [sound] advice. And [for that reason] it is imperative that a letter be addressed to the Most Exalted Amir, in order that he consult in writing with the Caliph—may God support him. You will [in the meantime] remain here until the answer is received.”

We left him that day. We then went back to him, and did not cease to deal gently with him, and to flatter him, saying: “This is the order of the Commander of the Faithful, and [in accordance with] his letter. What cause is there to further communication concerning it?” [We continued to plead with him] until he gave us permission. We went to Khwarizm down the river to Jurjaniyah, between which and Khwarizm is a distance of fifty farsakhs by water.

I saw the dirhams of Khwarizm which are debased, made of lead, counterfeit, and brass. They call the dirham Tazijah, and its weight is four and one half danaqs. Their money changers sell dice, children’s tops, and dirhams.

They are the most uncouth people, both in speech and by nature. Their speech is, of all things, most like the clamor of starlings. There is, in this region, a village [that is located] at a distance of a day’s journey [from Jurjaniyah] which is called Ardkwa, the people of which are called Kardiliyah. Their speech, of all things, is most like the croaking of frogs. They repudiate the Commander of the Faithful `Ali ibn Abi Talib—May God be pleased with him—at the conclusion of every prayer.

We stayed in Jurjaniyah several days. The river Jayhun froze from its beginning to its end. The thickness of the ice was seventeen spans. Horses, mules, asses, and carts passed over it in the same way that they pass over roads, the ice holding firm and not giving way. It stayed that way for three months.

We saw a country of which we could not but think that a gate of bitter cold had been opened, exposing us to it. Snow does not fall there unless it is accompanied by in intenselyviolent wind. When a native of this country gives his comade a special treat, and wantsw to show him kindness, he says to him: “Come to me, so that we may talk, for I have a pleasant fire.” He does this if he goes out of his way in being kind to him and in bestowing special favors on him. However, God—Exalted is He—has been benevolent to them in the matter of firewood, and has made it cheap for them. A wagon load of firewood, which come roughly to three thousand ritls, is worth two of their dirhams.

And the practice of their beggars is that the  beggar does not stop at the door, but goes ito the house of one of them where he sits for a time by his fire warming himself. Then he says: “Pakand,” which means bread. If he is given something, he takes it, otherwise, he leaves.

Our stay in Jurjaniyah was prolonged, in that we stayed there a number of days of Rajab, and of the months of Sha``ban, Ramadan, and Shawwal. The length of our stay was due to the severity of the cold. I have been informed that two men drove out twelve camels on which they intended to carry firewood from one of the thickets, and that the forgot to take any flint and tinder with them, and pased the night without a fire. Next morning, the two men and camels were dead because of the severity of the cold.

I have seen that because of the dreadfulness of its cold its markets and stteets would be so [completely] emptyh that a man might roam through the greater part of the streets and markets without finding anyone, and without have been met by anyone.

When I used to come out of the public bath and enter my house, I would look at my beard and find it to have been frozen into a [solid] pierce of ice, which made me bring it close to the fire.

I used to sleep in a house within a hose, within which was a tent of Turkish felt, covered up with garments and furs, and still my cheek would sometimes get stuck to the pillow.

I saw large water storage jars there, clothed in large covers made of sheep skins so that they would not become cracked or broken, but it availed them not in the least.

I saw the earth crack open, resulting in great ravines by reason of the intense cold. As a matter of fact, a huge, ancient tree was wont to split in half on account of the cold.

When it was the middle of Shawwal of the year 309 [A.D. February 16, 922], the seaason began to change. The River Jayhun thawed, and we set about preparing what we might need of travel equipment. We purchased Turkish camels and had collapsible, camel-skin boats made for the purpose of crossing those rivers that we might have to cross in the land of the Turks. We provisioned ourselves with bread, millet, and jerked meat, enough for three months.

Those of the people of the town with whom we were on friendly terms advised us to take adequate precautions to be provided with suitable clothes, and [to make certain] to procure large quantities of them. They esaggerated the grimness of the undertaking, and magnified the [dangers of the] affairx. When we experienced it, it was many times worse than what had been described to us.

Everyone of us had a tunic, on top of which was a caftan, on top of which was a sheepskin overcoat, on top of which was a felt overcoat and a hooded cloak, from which nothing could be seen but one’s eyes. We also wore a pair of unlined baggy trousers, as well as a second pair of lined trousers, legging, and boots made of shagreen. On top of the boots there was another pair of boots. Each one of us, when mounted on his camel, was unable to move on account of the clothes that were on him.

The jurisconsult, the religious teacher, and the servants who came out with us from Baghdad remained behind us, terrified of entering that country. I set out with the ambassador, his brother-in-law, and the two ghulams, Tekin and Baris.

When the day came on which we had resolved to depart, I said to them: “O people, the ghulam of the King is with you, and he has become acquainted with the whole of your affair, and you have with you letters of the Caliph, and I have no doubt that there is mention in them of the dispatch of four thousand Musayyabi dinars.to him. You will be coming to a non-Arab king, and he is going to demand them of you.” They answered: “Have no fear of this, for surely he will not require it of us.” I warned them saying: “I know that he is going to demand them of you,” but they did not accept my warning.

The outfitting of the caravan was in good order, and we hired a guide named Qulwas from among the residents of Jurjaniyah. We then placed our reliance in God—Might and Majesty be His—and committed our affair to him.

We set out from Jurjaniyah on Monday, the second of Dhu ‘l-Qa`dah in the year 309 [A.D. March 4, 922]. We put in at a ribat, called Zamjan, which is near the gate of the Turks. We left there on the following day, and stopped over at a place called Jit. Snow fell so [heavily] on us that the camels waded up to their knees through it. Thus, we remained at this way station for two days.

We then moved on, penetrating deeply into the land of the Turks, not paying attention to anything, and not being met by anybody in an uninhabited, mountainless steppe. We journeyed through it for ten days, and experienced adeversity, exertion, extreme cold, and uninterrupted snowstorms in comparison with which the cold of Khwarizm seemed like the ddays of summer. We forgot all that we had experienced before, and were on the point of perishing.

One day we were afflicted with an especially severe cold. Tekin was walking by my side, and next to him was a Turk, who was speaking to him in Turkish. Tekin laughed and said: “This Turk says to you, ‘What is it that our Lord wants from us? Here He is killing us with cold, and if we knew what He wanted, we wouild certainly give it to Him.’” And I said to him: “Tell him, ‘He wants you to say: La ilaha illa Allah [There is no God but God].’” He laughed and said: “If we knew how, we would do it.”

We then arrived, after that, at a place in which there was an enormous qantity of wood. We halted there, and members of the caravan lit a fire, warmed themselves, took off their clothes and spread them out to dry.

Then we set out, and we continued to travel without interruption every night from midnight until the afternoon or until noon [of the following day], traveling in the most strenuous manner and covering the greatest possible distance, after which we would stop.

When we had traveled fir fifteen days, we arrived at a great mountain, with numerous boulders, in which were springs that flowed across it, and the water came to rest in the hollow.

When we had crossed it, we came to a tribe of the Turks who are known as Ghuzz [al-Ghuzziyah]. They turned out to be nomads, who have tents made of hair. They remain in a place for a while, then move on. You see their tents in one place, and then you see others similar to them at another place [which is] in keeping with the practice of the nomads and their wanderings. And, indeed, they lead a miserable existence. They are moeover, like stray asses, and are not bound to God by religion, nor do they have recouse to reason. They do not worship anything, rather they call their chief men lords. When one of them consults his chieftain on something [they conduct their affairs by mutual consultation], he says to him: “O, my lord, what am I to do concerning such and such?” However, when they have agreed on a thing and have resolved to carry it out, the meanest and most despicable among them comes forth and nullifies that which they had unanimously agreed upon.

I heard them say: “La ilaha illa Allah, Muhammad Rasul Allah,” in order to curry favor by this statement with whomsoever of the Muslims happens to pass by them, and not because they believe it. When one of them is wronged, or experiences something he happens to be averse to, he raises his head towards heaven and says: “Bir tengri,” which means  in Turkish, “God the One.” For bir in Turkish means one, and tengri means God in the language of the Turks. They do not cleanse themselves after defecation or urination, nor do they wash after major ritual imnpurity [i.e., having sexual relations]. They have nothing whatsoever to do with water, especially in winter. Their women do not veil themselves before their [own] men nor before others, and in the same way, a woman does not conceal any part of her body from any man whatsoever.

When we happened to be staying with a man of them as guests, we came and sat down. The man’s wife was with us, and while she was talking to us, she uncovered her pudendum and scratched it, while we were looking at her. We covered our faces saying, “I seek forgiveness of God.” Her husband laughed and said to the interpreter: “Tell them she uncovers it in your presence and you see it, but she safeguards it, and it is not attainable. This is better than if she were to cover it, while making it accessible.”

They do not know fornication. And of whomsoever they come to have knowledge of his having comnitted something of the sort, they split him in two. The manner in which they do it is to bring together the branches of two trees, tie him to the branches, and then release the two trees, so that the one fastened to them is split in two.

One of them, as he heard me reading a portion of the Qur’an, expressed admiration for its recitationn. He then said to the interpreter: “Tell  him: ‘Do not stop reading.’” This man said to me one day through the interpreter: “Tell this Arab: ‘Does our Lord—Might and Majesty be His—have a wife?” I was horrified at this, and I glorified God and implored His forgiveness. He then glorified God and sought His forgiveness just as I had done. Such is the custom of the Turk, who, whenever he hears a Muslim glorifying God, or making the Muslim confession of faith, he does the same.

Formalities relating to marrying off their women are such as when one of them asks for the hand of a femal relative of another, be it his daughter, sister or someone whose guardian he happens to be, for such and such quantity of Khwarizmian gowns. If the guardian approves of the offer, the suitor carries it to him. Sometimes the bride price is camels or riding animals [horses, mules, or donkeys], or some other object. No one is allowed to go near his woman until he has paid the bride price agreed upon with her guardian. Upon the payment of the bride price to the guardian, the suitor proceeds unabashed until he enters the house where she happens to be, and takes her away in the presence of h er father, mother, and brothers, and they do not prevent him from doing so.

When a man dies having a wife and children, his eldest son marries his wife if she is not his mother. None of the merchants, nor anyone else, is able to perform the ritual ablution after a major ritual impurity in their presence, except at night when they do not see him. For they become angry and say: “This person wants to cast a spell on us, because he has gazed into the water,” and they fine him a certain amount of money.

No one from among the Muslims is able to pass through their country until he befriends one of them, and stays with him as his house guest. From the land of Islam, he brings a gown to his friend, a veil to his friend’s wife, and some pepper, millet, raisins, and nuts. When the Muslim arrives at his friend’s, the latter pitches a tent for him, and brings to him [a number of] sheep befitting his rank, in order that the Muslim assume the responsibility for slaughtering them. This is because the Turks do not kill animals by slitting the throat. They merely knock the sheep on the head until it is dead.

If one of them wishes to depart and some of his camels balk and will not move, or if he has need of money, he leaves the balking animals with his Turkish friend, takes what he needs of his friend’s camels, mounts and money, and departs. When he returns from the destination to which he iis headed, he pays him his money and restores  to him his camels and mounts.

Likewise, if a man happens to pass by a Turk whom he does  not know, and says to him: “I am your guest, and I want some of your camels, riding animals and money,” the Turk hands over to him what he wants. If the merchant dies on the road, in the course of that trip, and the caravan returns, the Turk meets them and says: “Where is my guest?” If they say: “He died,” he makes the caravan unload. He then goes to the noblest looking merchant that he sees among them, unpacks his baggage while he looks on, and takes from his money an amount equal to that which he had with the [deceased] merchant, without taking a single additional grain. Similarly, he takes some of his riding animals and camels, saying: “That man is your cousin, and you are the most fitting person to assume the obligation of paying his debt. If the merchant runs away, the Turk does the same thing and says: “He is a Muslim like you. You take [what you have given] from him.” If the Turk does not meet his Muslim guest on the highway, he inquires about his country and his whereabouts. If he is guided to him, he journeys for several days in search of him until he arrives at where he is. The Muslim then delivers to the Turk what the latter had entrusted to him, as well as what he bestows upon him as gifts.

This is also the way the Turk is wont to behave when he goes into Jurjaniyah, where he inquires about his guest, and stays with him until he departs. And were the Turk to die at the home of his Muslim friend, and the caravan, in which the Muslim friend of the Turk happened to be, were passing through the country of the Turks, they kill him, saying: “You killed him as a result of having imprisoned him, Had you not detained him, he would not have died.” Likewise, if he were to give the Turk nabidh [a kind of intoxicating beverage] to drink, and he fell off a wall, they kill him in retaliation. If the Muslim friend of the dead Turk is not in the caravan, they seek out the most important man in the caravan, and kill him.

Sodomy is regarded as a great enormity among them. A man of the people of Khwarizm came to stay with the tribe of the Kudharkin, who is a viceregent of the King of the Turks. He lodged for a time with a host of his, while engaged in purchasing sheep. The Turk had a beardless son, and the man from Khwarizm did not cease to coax the lad, and to seduce him until the latter yielded to him that which he desired. The Turk came, and found the two of them consumating the deed. The Turk submitted the matter to the Kudharkin, and he said, “Gather the Turks,” he he called them together. When they had assembled, he said to the Turk: “Do you want me to render a just verdict or a false one?” The Turk said: “A just one.” The Kudharkin said: “Bring your son,” and he brought him. Said the Kudharkin: “The boy and the merchand must both be killed.” The Turk was annoyed at this and said: “I will not give up my son.” The Kudharkin said: “then the merchant may ransom himself,” and this he did. He paid a certain number of sheep to the Turk for what he had done to his son. He paid four hundred sheep to the Kudharkin for exempting him from punishment. He then left the land of the Turks.

The first of their kings and chieftains whom he met was Yinal the Little. He had previously embraced Islam, but he was told: “If you become a Muslim, you will not be our chief.” He therefore abjured Islam. When we arrived at the place where he was staying, he said: “I will not allow you to pass through because this is a thing we have never heard of, and did not think it could ever be.” We dealt with him gently until he was satisfied with [the gift of] a Jurjani caftan worth ten dirhams, a piece of bay baf cloth, some round flat loaves of bread, a hand full of raisins and a hundred walnuts. When we presented these to him, he prostrated himself before us—this is their custom. When a man honors another, the latter prostrates himself before the former, saying: “Had my tents not been far from the highway, I would have brought sheep and wheat to you.” He left us, and we moved on.

The next day, we encountered a lone Turk of ugly countenance, shabby appearance, mean looks and despicable demeanor, just as we were overtaken by a heavy rain. He said: “Halt!” and the entire caravan, comprising close to three thousand mounts and five thousand men came to a halt. Then he said: “Not one of you will pass,” and we halted in obedience ot his order. We said to him: “We are friends of the Kudharkin.” Whereupon he began to laugh, saying: “Who is the Kudharkin? I shit on the beard of Kudharkin.” Then he said: “Pakand!” which means “bread” in the language of Khwarizm, and I handed him some round, flat loaves of bread. He took them and said: “Pass! I have taken pity upon you.”

When a man of them is taken ill, and he happens to have male and female slaves, they wait upon him while no member of his own household comes near him. They pitch a tent that is set apart from the other tents, and he remains in it until he dies or gets well. If he is a slave or a poor man, they throw him out in the steppe and move away from him.

When a man of them dies, they dig a large pit for him in the shape of a tent. They takehim and put on him his tunic, girdle, and bow… In his hand they place a wooden cup with an intoxicating beverage in it, and leave a wooden vessel full of this intoxicating beverage in front of him. They bring all that he owns, and put it in the dwelling-like pit with him. Then they sit him up in it, and roof it over him. On top of this, they make out of clay something resembling a cupola. They then go to his riding animals, and depending on their number, kill one hundred or two hundred head of these animals or just one single head. They eat the meat except for the head, feet, hide and tail which they hang on wooden poles. They say: “These are his mounts which he will ride to paradise.” If he happens to have slain a man, and to have been of great valor, they carve effigies out of wood according to the number of men he has slain, place them on his grave and say: “These are the slaves who will serve him in paradise.”

Perhaps they neglect the killing of the animals for a day or two. Then an old man from among their leading men will urge them, saying: “I saw so-and-so—meaning the dead man—in a dream, and he said to me: ‘Behold! You see that my companions have out distanced me and my feet are cracked from pursuing them, yet I cannot catch up with them and have been left behind alone.’” With these words, they go to his horses, kill them and hang them up on his grave. Then, after a day or two, the old man comes to them and says: “I saw so-and-so and he said: ‘Inform my family and compansions that I have overtaken those who had gone before me and have found rest from hardship.’”

Ibn Fadlan said:

All of the Turks pluck out their beards except for the moustache. You might perhaps come upon a decrepit old man from among them, who had plucked out his beard and left some of it beneath his chin, wearing a sheepskin garment. Were a man to see him from a distance, he would have no doubt that he was a billy goat.

The king of the Ghuzz Turks is called “Yabghu.” Whoever rules over this tribe is called by this name. His vicegerent is called “Kudharkiin,” just as anyone who serves as a vicegerent for one of their chiefs is called “Kudharkin.”

Then we stopped over after leaving the region of these [Turks], at the commander of their army who is called Etrek ibn al-Qataghan. He had Turkish tents pitched for us and settled us in them. It turned out that he had an extensive household, a retinue and large tents. He drove some sheep to us and had some horses led to us, that we nmight slaughter the sheep [in the Muslim manner] and ride the horses. He invited a group of persons from among members of his own family and the sons of his paternal uncles, and killed a great number of sheep for them.

We had given him already a gift of clothing, raisins, walnuts, pepper and millet when I saw his wife, who had been the wife of his father, take meat and milk, and a portion of what he had presented him with, and go from the tents to the steppe where she dug a plit in which she buried that which she had with her, while muttering to herself a few words. I asked the interpreter: “What is she saying?” He said: “She is saying that this is a gift for al-Qataghan the father of Etrek, which the Arabs have given him as a present.” When it was night, the interpreter and I went to him as he sat in his tent. We had with us the letter of Nadhir al-Harami addressed to him, in which he tells him to embrace Islam, and urges him to do so. He also sent to him fifty dinars, among which were a number of Musayyabi dinars [perhaps from Baghdad, perhaps from the Samanid realm], three mithqals [one mithqal = 4.25 grams] of musk, pieces of tanned leather, and cloth from Merv from which we cut for him two tunics, tanned leather boots, one brocade garment, and five silk garments. We handed his gifts over to him, and presented his wife with a veil and a ring.

I read the letter to him, and he said t the interpreter: “I will say nothing to you until you return. I will then write the Caliph as to what I have decided on.” He took off the brocade garment that he had on in order to put on the robes of honor that we have mentioned. I saw how the tunic that was beneath it had become torn by reason of dirt. This is because their custom is such one of them does not remove the garment that lies next to his body until it falls to pieces. He had plucked out the whole of his beard and his moustaches, and was left like a eunuch. I saw how the Turks used to say that he was their best horseman; and, indeed, I saw him one day as he was riding along with us when a goose flew past. He strung his bow and moved his horses under it, shot it, and brought it down.

On a certain day, he sent for those chiefs who ranked immediately below him, namely: Tarkhan, Yinal, the son of their brother and Baghliz. Tarkhan was the most noble and most venerable of them, and was lame, blind and had a withered hand.

He [Etrek ibn al-Qataghan] said to them: “These are the mesengers of the King of the arabs to my son-in-law Almush ibn Shilki, and it is not for me to let them go without consulting with you.” Tarkhan said: “This is something we have never seen, nor heard of. No envoy of a Caliph has ever passed through our country in our time or in the time of our fathers. I cannot but think that the Caliph has resorted to a ruse by sending these [men] to the Khazars with the object of raising an army against us. The thing to do is to have these envoys cut in half and to possess ourselves of what they have with them.”

Another [one] of them said: “No! Rather we take what is with them, and leave them naked to go back to where they came from.” Another said: “No, but we have captives in the hands of the King of the Khazars. We should send these [men] in exchange for those [captives].” They continued to deliberate about these matters for seven days while we were in a deathlike state, until finally, they agreed unanimously to release us and to let us go our way. We bestowed upon Tarkhan a caftan from Merv and two pieces of bay baf. We also bestowed a tunic on each of his companions, as well as Yinal. We gave them also some pepper, millet and round, flat loaves of bread, and they left us.

We traveled until we arrived at the river Yaghandi. The men brought out their collapsible boats, which are made of camel hides, and spread them out. They took down the furnishings from the Turkish camels because they are circular and placed them inside the collapsible boats of camel skin so that they were stretched. Then they filled them with clothing and baggage, and when they were filled, a group of five, six or four men, more or less, sat in each boat. They took in their hands khadhank wood, using it as oars. They continued to row and the water carried the boats along as they turned round and round, until they went across. As for the mounts and camels, they called out to them and they crossed by swimming. It was essential that a troop of soldiers cross over with their weapons before any part of the caravan went across. This was in order that they would serve as an advance guard for the members of the caravan lest the Bashkirs, it was feared, fall suddenly on them crossing the river.

We crossed the Yaghandi in the manner which we have just mentioned. Then we crossed a river called Jam also by means of collapsible boats. We then crossed over the Jakhish, then the Udhil, the Ardan, the Warsh, the Akhati and the Wabna. All of these are large rivers.

After that, we reached the Pechenegs. We found them to have encamped on a stilll body of water resembling a sea. They had a dark brown complexion and their beards were shaven. They were poor unlike the Ghuzziyah, among whom I have seen those who owned ten thousand mounts and one hundred thousand head of sheep. For the most part the sheep graze on what is beneath the snow, searching for grass with their hooves. If they do not find it, they nibble on the snow, and become exceedingly fat. When summer comes, and they eat grass, they become thin. We stayed [as guests] among the Pechenegs for one day.

We then moved on and camped on the river Jaykh. It was the largest river that we had seen, the most imposing, and the one with the strongest current. Indeed, I saw a colapsible boat overturn and all those aboard drown. Several men [from the caravan] perished, and a number of camels and mounts drowned. We crossed it only with great difficulty.

We then traveled for [a number of] days and crossed the river Jakha, and after it the river Irkhiz, then the Bajagh, then the Samur, then the Kinal, then the river Sukh and the river Kunjulu.

We halted in the country of a tribe of Turks called Bashkirs, and we were extremely wary of them, for they are the most wicked of the Turks, the dirtiest and the most audacious in the commission of murder. Thus when one man meets another, he cuts off his head, takes it with him and leaves the body. They shave off their beards and eat lice. One of them will examine the seam of his tunic and grind the lice with his teeth. One of them who had accepted Islam was with us and used to serve us. I saw him find a louse in his clothing. He crushed it between his fingernails and licked it, and he said when he saw me: “Good!”

Each of them sculpts a piece of wood the size of a phallus and hangs it on himself. If he is about to undertake a trip or to meet an enemy, he kisses it and prostrates himself before it saying: “O my Lord, do unto me such and such.” I said to the interpreter: “Ask one of them as to their justification for this, and as to why he believes it to be his lord.” He said: “I came out of something similar to it, and I do not know any creator of myself other than it.”

Among them are those who maintain that they have twelve lords: a lord for the winter; a lord for the summer; a lord for the rain; a lord for the wind; a lord for trees; a lord for men; a lord for horses; a lord for water; a lord for the night; a lord for the day; a lord for death; and a lord for the earth. The Lord who is in Heaven is the greatest of them all, although he is in complete agreement with the others. Each one of them approves of what his partner does. May God be greatly exalted above what the iniquitous say.

We saw a group of them who worship snakes, a group who worship fish and a group who worship cranes. They informed me that they were once engaged in a battle with a group of their enemies who had put them to flight, when the cranes let out a cry behnd them  and they became frightened and fled, after having first routed them. For this reason they came to worship the cranes. They said: “This is our Lord, and these are his actions. He put our enemies to flight.” And they worship them for this reason.

We left the country of these people and crossed the river Jaramshan, then the river Uran, then the river Uram, then the river Baynakh, then the river Watigh, then the river Niyasanah, then the river Jawshiz. Between each of the rivers we mentioned is a journey of two, three or four days, sometimes less and sometimes more.

When we were at a distance of a day and a night’s journey from the King of the Saqalibah who is the person whom we had come to see, he dispatched the four kings who were subject to his authority, his brothers and his sons to meet us. They brought with them bread, meat and millet, and rode along with us.

When we were two farsakhs distant from him, he came to meet us himself. When he saw us, he dismounted and prostrated himself, giving thanks to God—Might and Majesty be His. He carried money in his sleeve which he showered upon us. He pitched tents for us, and we settled ourselves in them.

Our arrival was on Sunday, the twelfth of Muharram in the year 310 [May 12, 922]. The distance from Jurjaniyah to his town was seventy days. We remained Sunday, Monday, Tuesday and Wednesday in the tents that had been set up for us, until he had assembled the kings, the commanders, and the people of his country to hear the reading of the Caliph’s letter.

When it was Thursday and they had assembled, we unfurled the two standards which were with us, saddled the horse with the saddle that had been sent to him, clothed the King in black and made him don a turban. I brought out the Caliph’s letter and said to him: “It is not permitted for us to remain seated while the Caliph’s letter is being read.” He rose to his feet, as did all those who were present from among the notables of his kingdom. He is a very stout and paunchy man.

I began and read the preamble of the letter. When I had reached the part which says: “Peace be upon you! I address myself to you in rendering praise unto God, other than whom there is no deity,” I said: “Return the greeting to the Commander of the Faithful.” He returned the salutation, and all of them to a man returned it. The interpreter continued to translate for us  [the text of the letter] word for word. When we had fnished reading it, they shouted the magnification of God in such a manner that the earth trembled.

I then read the letter of the wazir, Hamid ibn al-`Abbas, while he remained standing. I then bid him be seated, and he sat down while the letter of Nadhir al-Harami was being read. When I had finished [reading] it, his companions showered a large amount of money on him. I then took out of the gifts of perfume, clothing and pearls [intended] for him and for his wife. I continued to display the gifts before him and her item by item until we were done.

I then, in the presence of the people, bestowed upon his wife a robe of honor as she sat by his side, this being their custom and usage. When I had bestowed upon her the robe of honor, money was showered upon her by the women. And we departed.

After an hoour had elapsed, he sent for us and we went before him as he sat in his tent with the kings [sitting] at his right side. He then bid us be seated on his left-hand side. We found his sons sitting in front of him, while he was [sitting] alone upon the throne covered with Greek brocade. He called for a table and it was brought, and on it was roast meat only. 

He himself began, took a knife, cut off a bite-size morsel and ate it, then a second and a third. Then he cut off a piece and gave it to Sawsan the ambassador. As the latter took it, a small table was brought and placed in front of him. Such is the custom: no one extends his hand to the food until the Kng gives him a bite, and as soon as he takes it, a table is brought to him. Then he offered me a bite, and a table was brought to me. He then cut a piece and offered it to the king who was on his right, and a table was brought to him. He then served the second king, and a table was brought to him. Then he served the fourth king, and a table was brought to him. He then served his sons and tables were brought to them.

We ate, each one from his own table, no one sharing it with him, and no one taking anything from a table other than his own. When the meal was over, each one of them carried to his house whatever was left on his table.

When we had eaaten, he called for a beverage made from honey which they call suju, which takes a day and a night to prepare. He drank a cup, then rose to his feet and said: “This is [an expression of] my pleasure with my master, the Commander of the Faithful—may God prolong his life.” The four kings and his sons stood up when he stood up, as did we. He did that repeatedly, until he had done it three times. We then departed from his presence.

The khutbah
 used to be read for him from his pulpit [minbar] prior to my arrival, in the following manner: “O God, prosper King Yiltawar, King of the Bulghars.” I said to him: “Verily God is the Kng, and no one but He—Majesty and Might be His—should be called by this name from the pulpit. Behold your master, the Commander of the Faithful. He has been content to have himself referred to from his pulpits in the East and the West in the following manner: “O God, prosper your servant and your vicar [the Caliph]. Ja`far the imam, al-Muqtadir bin Allah, the Commander of the Faithful.” And so it was with his forefathers, the Caliphs before him. The Prophet—may God bless him and grant him peace—said: “Do not praise me [as excessively] as the Christians have praised Jesus son of Mary, for I am but [a servant. Therefore say] the Servant of God and [also] His Messenger.” He then said to me: “How should the khutbah be read for me?” I replied: “In your name and the name of your father.” He said: “My father was an unbeliever, and I do not like to mention his name on the pulpit. And I too do not like to have my name mentioned, because he who gave me the name was an unbeliever. But what is the name of my master, the Commander of the Faithful?” I said: “Ja`far.” He said: “Is it possible for me to be called by this name?” “Yes,” I replied. He said: “then I have decided that my name is to be Ja`far, and that of my father `Abd Allah. Please instruct the khatib accordingly.” And I did so.

From then on the khutbah was read for him: “O God, prosper your servant Ja`far ibn `Abd Allah, Amir of the Bulghars, the Client of the Commander of the Faithful.”

When three days had passed after the reading of the eletter and the delivery of the gifts, he sent for me, havng come to know of the four thousand dinars, and how the ruse of the Christian had resulted in delaying the payment thereof. Information concerning this matter was contained in the letter.

When I entered his presence, he bade me be seated, and I sat down. He threw the letter of the Commander of the Faithful to me and said: “Who brought this letter?” I relied: “I did.” He then threw to me the letter of the wazir and said: “And this one too?” I replied: “I did.” He [then] said: “And the money that has been mentioned in both of them, what has been done with it?” I said: “It was impossible to collect it. Time was short, and we feared lest we fail to gain entry [into the land of the Turks on time]. We left the money behind to catch up with us later.” He said: “You came, the whole lot of you, and my master spent what he spent on you, only in order that this money be brought to me, so that I might  build a fortress which would protect me from the Jews [Khazars] who have enslaved me. As for the gifts, my ghulam would have been able to bring them.” I said: “It is as you say! However, we did our best.” He told the interpreter: “Tell him: ‘I do not know these others, I only know you, for these are a non-Arab people. Had the Caliph—may God support him—thought that they were capable of doing what you could do, he would not have sent you to safeguard my interests, to read [his letter] to me, and to listen to my response. I will not demand a single dirham from anyone but you. Give up the money, it is better for you.’”

I left his presence frightened and distressed. He was a man of striking appearance and dignity, stout and broad, who sounded as though he were speaking from inside a large barrel. I left him, gathered my colleagues and acquainted thm with what had passed between him and me. I said to them: “This is what I had been afraid of.”

His mu’adhdhin used to double the iqamah when he performed the call to prayer (adhan). So I said to the King: “Your master, the Commander of the Faithful, recites the formulas of the iqamah only once in his abode.” He told the mu’adhdhin, “Accept what he tells you and do not contradict him!”

The mu’adhdhin kept this up for a few days as the King continued to question me about the money, and to debate the matter with me, while I did not cease to argue and to make him despair of it. When he had lost all hope of getting it, he ordered the mu’adhdhin to double [the formulas of] the iqamah once more, and he did so. He intended by this to creaate an issue as a means for debating the matter with me. When I heard the mu’adhdhdin doubling [the formulas of] the iqamah, I forbade him to do so, and shouted at him. The King heard of this, and caused me and my companions to be brought into his presence.

When we had assembled, he said to the interpreter: “Tell him”—meaning me—“what does he say concerning two mu’adhdhins one of whom recites the formulas of the iqamah once, and the other recites them twice, then each of them leads a group of people in the ritual prayer. Is the prayer valid or invalid?” I said: “The prayer is valid.” He said: “In accordance with the differences of legal opinion or in accordance with consensus [ijma]?” I said: “In accordance with consensus!” “Tell him: what does he say about a man who entrusted certain men with money intended for a group of weak, blockaded and enslaved people, and they betrayed him?” I said: “This is not permitted, and these are evil people.” He said: “According to differing legal opinions, or according to consensus?” I said: “According to consensus.” He said to the intepreter: “Tell him: ‘Were the Caliph—may God prolong his life—to send an army against me, would it prevail over me?’” I said: “No.” He said: “And the Amir of Khurasan?” I said: “No.” He said: “Is that not because of the remoteness of the distance and multitude of tribes of unbelievers which lie between us?” I said: “Yes.” He said: “Tell him: ‘I swear by God that although I happen to be in my distant abode wherein you see me, yet I am afraid of my master the Commander of the Faithful. That is because I am afraid that he might come to hear something about me that he might not like and that, as a consequence, he might pray to God and cause me to perish in my own abode, while he is in his kingdom, and between him and me lie vast distances. Yet you who eat his bread and wear his clothes and see him at all times have betrayed him with regard to the mission on which he sent you to me, to a weak people, and you have betrayed the Muslims! I will not accept [guidance] from you in a matter pertaining to my religion until there comes to me a man who cherishes my welfare in what he says. When a man of this type comes to me, I will be receptive to him.” We were rendered speechless and were unable to answer him, and thus we departed from his presence.

He said:

After this statement, he began to favor me [over  others] and to draw me close to his person, while keeping my companions at a distance. He began calling me Abu Bakr as-Siddiq. 

I saw in his country marvels which I am unable to enumerate because of their great number. Among them was the fact that the first night we spent in his country, an hour before sunset I saw the horizon turn intensely red, and I heard powerful noises and a loud hum coming from the atmosphere. I beheld a red, fire-like cloud close to me, and the hum and the noises seemed to be issuing from it. Within it there seemed to be something similar to men and horses, and in the hands of these phantoms resembling men there were spears and swords which I could both clearly make out and envision myself. IIN the meantime, there appeared another cloud which was similar to the first wherein I could see men, horses and weapons. This mass then began to attack the other in the same manner that one cavalry detachment attacks another. We were frightened by this phenomenon and turned to supplication and prayer, while the people [of the town] laughed at us and expressed their astonishment at our actions.

He said:

We watched one detachment attack another, the two mingling together for a while and then separating. The phenomenon continued in this fashion for a part of the night, then the two groups disappeared. We asked the King about this [matter], and he alleged that his forefathers used to say that these were the believers and the unbelievers from among the jinn, who battled each other every evening, and that they [the jinn] have not done without this battle for a single night for as long as they have existed.

He said:

A tailor in the service of the King, from among the residents of Baghdad, who happened to have come to that region, and I entered my tent with the object of conversing. We talked for the amount of time it takes a man to read less than one half of one seventh of the Qur’an while awaiting the call for the evening prayer, when suddenly, we heard the call for prayer. We went out of the tent, and dawn had broken already. I said to the mu’adhdhin: “Which call for prayer did you make?” He said: “The call for the dawn prayer.” I said: “And the evening prayer?” He said: “We perform it together with the sunset prayer.” I said: “And the night?” He said: “It is as you see. It used to be shorter than this, but has now started to grow longer.” He mentioned that he had not slept since before a month lest the morning prayer elude him. That is because a man can put a pot on the fire at the time of the sunset prayer, then perform the evening prayer without its having had time to boil.

He said:

I saw that their day is extremely long, and how it is long for a certain time of the year while the night is short. Then the night is long and the day is short. On the second night, I sat outside my tent and watched the sky. I did not see more than a small number of stars which I estimated to be about fifteen stars scattered about. It was clear that the red glow which precedes the sunset never disappears, and that the night is not too dark so that a man can recognize another form a distance greater than a bow shot.

I said:

I saw that the moon does not occupy the center of the sky [in these regions], but rises for a whle in the outer parts thereof, and the dawn then breaks and the moon sets. The King told me that, at a distance of three months’ journey beyond his country, there is a people called Wisu, in whose land the duration of the night is less than an hour.

He said:

I saw the country at sunrise, wherein everything turns red, the earth, the mountains and all that a man looks at when the sun rises resembling as it does a great cloud. The redness continues in the manner described until the sun reaches the highest point in the sky. I was informed by the residents of the country that when it is winter time, the night attains to the length of the day, and the day attains to the shortness of the night. The phenomenon is such that when one of us goes forth to a clace called Atil—between which place and us there is less than the distance of a farsakh’s journey—at day break, he does not reach it until dark, until the time all the stars have risen and covered the sky. We did not leave the country until the night had become long and the day short.

I saw that the inhabitants of this region regard the barking of dogs as very ausicious, and they rejoice at it saying: “It will be a year of fertility, blessings and well-being.”

I found snakes to be abundant in their land to the extent that a branch of a tree will have ten or more snakes entwined around it. The natives do not kill the snakes, and the snakes do not harm them. I once saw it a certain locality a tall tree, which was more than a hundred cubits long. This tree, which had fallen down, had a trunk of great magnitude. I stopped to look at it, when it began to move—a fact which frightened me. As I looked at it closely, I saw on the trunk a snake that was close to it in thickness and length. When it saw me, the snake dropped down from it and disappeared among the trees. I was terrified, and came and told the King and those in his cmpany, but they did not show any inteerst in the matter. And the Kng said: “Do not be distressed, they will not harm you.”

We alighted with the King at a camp site, and my companions, Tekin, Sawsan, and Baris and I, together with the man from among the companions of the King, went in among the trees and came upon a small green stalk, thin like a spindle but longer, from which grew a green shoot. On top of the shoot broad leaves stretched out on the ground, and were spread out over it like a freshly sprouted plant. On it were berries which no one who ate them would doubt that they were Amlisi pomegranets. We ate some and found them to be most delectable. Consequently, we did not cease to seek them out and eat them.

I saw that they have apples of a very vivid green color, and more sour than wine vinegar. Young girls eat them and become plump. I saw nothing more abundant in their country than hazelnut trees. I saw [a number of] forests of these trees, of which [the extent of] one forest was forty farsakhs [in length] by a similar number of farsakhs in width.

I saw certain trees they have, the nature of which I do not know. These were extremely tall trees, the trunks of which were bare of leaves. The tops of these trees were similar to the tops of palm trees in that they had [fine] fronds, except that they were more closely set together. The natives single out a spot on the trunk which they [seem to] know, where they drll a hole beneath which they place a vessle. There flows into the vessel from this hole a liquid that is more delicious than honey. If a man drinks very much of it, it makes him drunk in the same manner as wine.

Most of what they eat is millet and horse meat, although wheat and barley are plentiful. Everyone who grows something takes it for himself, the King having no claim to it. However, they render to him every year a sable skin from each household. When the King orders a raiding party to make a foray against a country, and booty is taken, he along with them is due a share. It is incumbent upon anyone who holds a wedding feast or invites a guest to a banquet that the King receive a portion commensurate with the size of the feast, as well as a sakhrakh [a measure] of nabidh of honey, and some bad wheat. It is bad because their soil is black and putrid. They have no places for the storage of their food. Consequently, they dig wells in the ground and put the food in them. After a few days, it begins to turn, become malodorous, and cannot be made use of.

They have neither olive oil, nor sesame oil, nor cooking oil of any kind. They use instead of these oils fish oil, and everything that they use it in reeks of fish oil. They make a soup from barley which they feed to both the female and the male slaves. Sometimes they cook the barley with meat. The masters eat the meat while the barley is fed to the slave girls, unless it be the head of a billy goat, in which case the slave girls are fed meat.

All of them wear caps. When the King rides forth, he rides along without a servant, nor is there anyone else with him. When he passes through the market, there is no one who does not stand up, take his cap from off his head and put it under his arm. When he has gone past them, they return their caps to their heads. In like manner, all those who go before the King, both young and old, even his own children and his brothers, as soon as they look upon the King, they take off their caps and put them under their arms. They then make a gesture to him with their heads and sit down, then they stand up again until he bids them be seated. Whoever sits in the presence of the King sits in a kneeling posture and does not take out his cap, nor does he make it visible until he leaves the presence of the King, at which time he puts it on.

All of them live in tents, but the tent of the King is extremely large, holding up to a thousand persons and more. It is spread with Armenian carpets, and in the center of it, the King has a throne covered with Greek brocade.

Among their customs is the fact that when a male child is born to the son of a certain man, his grandfather and not his father takes him, saying: “I have more right to raise him until he reaches the state of manhood than his own father.” When a man dies among them, his brother rather than his son becomes his heir. I informed the King that this was unlawful, and explained [the principles of] inheritance [according to Muslim law] until he understood them.

I have never encountered more thunderbolts than in their country. When a thunderbolt falls on a house, they do not go near it, saying: “This house is the object of [divine] wrath.”

When one of their men willfully kills another, they kill him in retaliation. If he kills him by mistake, they make a box for him out of khadhank wood, put him inside it, and nail him up in it. They put with him three flat loaves of bread and a jug of water. They set up for him three poles similar to the poles on a mcamel’s saddle, and hang the box between them. They say: “We put him between heaven and earth so that the rain and sun get to him. It may be that God will have mercy on him.” He remains hanging until time wears him out, and the winds scatter him abroad.

When they see a man whoo is possessed of a certain [mental] agility and knowledge of things, they say: “It is fitting for this man that he shoujld serve our Lord.” They then seize him, put a rope around his neck and hang him on a tree until he disintegrates.

The King’s interpreter told me that a man from Sind happened to have come to that country and stayed for a time with the King in order to serve him. He was a lively and perceptive person. A group of them was about to embark upon a commercial undertaking, and the man from Sind asked the King for permission to accompany them. The King forbade him to do so, but the man persisted until the King gave his permission. He departed with them in a boat, and they saw that he was an adroit and nimble-minded person. They deliberated among themselves and decided: “This man is well suited to serve our Lord, so let us dispatch him to Him.” While travelling, they passed thrugh a forest. They consequently brought hiim out there, put a rope around his neck and tied him to the top of a tall tree, where they left him and went on their way.

It they happen to be travelling along a road, and one of them wants to urinate, and he does so while carrying his weapons, they plunder him, taking his weapons and his clothes, and all that he has with him. This is a custom of theirs. He, however, who lays down his weapns, placing them aside while he urinates, they do not molest him.

The men and women go down to the river and bathe together naked, without covering themselves one from the other. They do not commit fornication in any manner whatsoever. He among them who commits fornication, whoever he may be, they set up four stakes in the ground for him, tie his hands and feet to them and cleave him with an ax from the scruff of his neck to his thighs. They do the same to the [guilty] woman also. They then hang each piece of him and of her on a tree.

I did not cease to strive [to induce them] to make the women cover themselves from the men while swimming, but I did not succeed in my endeavors. They kill the thief as they kill the fornicator.

In their forests there is much honey [that is found] in the [wild] bee hives known to them, and they go out in quest of it. Sometimes a group from among their enemies fall upon them and kill them. Among them are merchants who go out to the land of the Turks and bring back sheep, and to the country called Wisu and return with sable and black fox.

We saw among them members of a family known as Baranjar comprising five thousand souls of both men and women, all of whom had embraced Islam. They had built for themselves a mosque of wood in which they performed the ritual prayer. They could not read the Qur’an, and I taught a grup of them that which was necessary to perform the prayer.

A man had accepted Islam at my hands whose name was Talut, and  named him `Abd Allah. He ssaid: “I want you to call me by your name, ‘Muhammad’.” And I did. His wife, his mother and his children also accepted Islam, and were all of them called Muhammad. I taught him “Praise be to God” and “Say: He is God, the One,” and his joy at having come to now these two surahs was greater than his joy might have been had he become King of the Saqalibah.

When we came to the King, we found them encamped by a water that is called Khallajah, and consists of three lakes, two of which are large, and one small, except that in none of them can the bottom be reached. Between this place and a large river of theirs which flows into the land of the Khazars, and which is called the River Atil, is approximately one farsakh. On this river is the site of a market which takes place periodically, in which much precious merchanise is sold.

Tekin has told me that in the land of the King was a man with a gigantic physique. When we arrived in the country, I asked the King about him. He said: “Yes. He used to be in our country and died here. He was not of the people of this land, nor was he of human kind. His story is as follows: Some people from among the merchants went out to the river Atil—a river between which and us there is a distance of one day—as they are wont to do. This river had risen and its water had overflowed its banks. Then, one day, all of a sudden, a group of merchants came to me saying: ‘O King! There has come floating on the water a man who if he is from a people near to us, it is no longer possible for us to stay in these regions, and [we] have no choice but to move elsewhere.’ I rode out with them until I reached the river, and behold! There was the man who measured twelve cubits of those in use in my realm. He had a head that was as large as the largest cooking pot, a nose that measured more than a span, two enormous eyes, and fingers each of which measured more than a span. I was awed by him and was overcome by the same terror that had overcome the others. We started to speeak to him, but he did not speak to us and only gazed at us.

“I brought him to the place where I was staying and wrote to the people of Wisu who are three months distant from us with the purpose of asking them about him. They wrote informing me that this man was from Gog and Magog, [a people] who are three months distant from us. They are naked, and the sea forms a barrier between us and them for they are located on its shore. They are like beasts who go about copulating with each other. God—Might and Majesty be His—brings out for them every day a fish from the sea. A man of them comese with a knife and cuts off a quantiity that is sufficient for himself and for his family who also coplain of their stomachs. Sometimes he and indeed the whole lot of them may die. When they take from the fish what they need, it turns over and falls back into the sea. They keep doing so every day.

“Between us and them on one side is the sea, and they are surrounded by mountains on the other sides: Also the wall lies as a barrier between them and the gate through which they were wont to pass. When God—Might and Majesty be His—wishes to turn them out on the habitable world, he will cause an opening in the wall and a drying up of the sea, and the fish is cut off from them.”

I then asked him about the man and he said: “He stayed with me for a time. No boy who looked at him could help suffering death and no pregnant woman could help suffering a miscarriage. If he happened to overcome a man, he squeezed him with his two hands until he killed him. When I saw this, I hung him upon a tall tree untl he died. If you wsould like to look at his bones and his head, II will take you to see them” I said: “By God, I should like that!” And he rode out with me to a large forest in which were huge trees. He went ahead of me to a tree under which the giant’s bones and head had fallen, and I saw his head which was like a large beehive and his ribs which were bigger than the base of date palm branches. So were also the bones of both his legs and his two forearms. I marveled at him and left.

The King moved from the water they call Khallajah to a river named Jawshiz and stayed there for two months. He then wanted to leave, and sent to a people called Suwaz instructing them to depart with him. They refused and split into two factions. One faction was with his son-in-law who had proclaimed himself king over them and whose name was Wirigh. The King sent [a message] to them saying: “God—Might and Majesty be His—has bestowed upon me the blessings of Islam and the power of the Commander of the Faithful.  I am his servant, and this nation has invested me with authority [over its affairs]. Whoever opposes me, him shall I meet with the sword.” The other faction was with a king of a tribe, who was known as King Eskel and who owed allegiances to the King of the Saqalibah, although he had not joined [the community of] Islam.

When he sent his letter to them, they were awed by him, and all of them journeyed with him to the river Jawshiz, which is a river of small width, its width being five cubits, and its water reaching to the navel although there are places where it reaches the collar bone while the greatest depth is a fathom. Around it are abundant trees consisting of khadhank trees and others.

Near this river is a vast wilderness wherein they say there is an animal which is less than the camel and more than the bull in size. Its head is like the head of a camel, and its tail is like the tail of a bull, while its body is like the body of a mule, and its hooves are like the cloven hooves of a bull. In the center of its head, it has a thick, round horn, whch as it rises from the head of the animal  gets to be thinner until it becomes like the point of a lance. The length of some of these horns is from five to three cubits, and there are those that may attain to a greater or lesser length. The animal grazes on the leaves of trees which are quite green. When it sees a horseman, it makes straight for him, and if he happens to have under him a fast horse, he is rendered safe from it with some effort. If it overtakes him, it removes him from the back of his horse with its horn, hurls him into the air, and then catches him with its horn. It continues in this manner until it kills him. It does not bother the horse in any form or manner. They seek out this animal in the wilderness and in the forests in order to kill it. They do that by climbing the tall trees among which it is found, and with this object in mind, they assemble a number of archers wit poisoned arraows. When it stands in their midst, they shoot at it unti it is severely wounded and killed by them.

I saw in the King’s house three large bowls which looked like [they were made of] the onyx of Yaman. The King informed me that it was made from the base of the horn of this animal. Some of the people of the country told me that it was a rhinoceros.

I did not see among them a man with a ruddy complexion; rather most of them were ailing. It is often the case that most of them die from colic, so that it afflicts even the nursing infant among them. When a Muslim man dies in their country or when the husband of a woman from Khwarizm dies, they wash him in the manner of the Muslims. Then they place him on a cart which carries him along while a standard goes in front of him, until they take him to the place in which they are to bury him. When his body reaches the [burial] place, they remove him from the cart and place him on the ground. They then draw a line around him, and set him aside. They then dig his grave within the aforementioned line which they make his resting place wherein he is buried. That is what they do with their dead.

The women do not cry over the dean man; rather it is the men among them who weep over him. They come on the day on which he dies and stand at the door of his tent. They then give vent to the most disgusting and most uncanny wailing.

These are the free-born men. When their crying is done, the slaves arrive carryinjg braided strands of leather. They do not cease to cry and to beat their sides and the uncovered parts of their bodies with those thongs until there appears on their bodies something simiilar to welts caused by whip strokes. The y inevitably raise a standard at the door of the dead man’s tent. They bring his weapons and place them around his grave. They do not stop crying for two years. When the two years have passed, they haul down the standard and cut their hair. The relatves of the dead man issue an invitation to a meal which is a sign indicating that they are coming out of mourning, and if  he happens to have had a wife, she remairres. This is so if he happens to be one of the chefs. As regards the common people, they perform only some of these rites for their dead.

There is imposed on the King of the Saqilabah a tribute which he pays to the Kng of the Khazars, namely a sable skin for each household in his kingdom. When a ship from the country of the Khazars arrives in the country of the Saqalibah, the King rides out, takes stock of what is on board and takes a tenth of the entire merchandise. When the Rus’ or members of some other races come with slaves, the King has the right to choose for himself one out of every ten head.

The son of the King of the Saqalibah is held as a hostage at the court of the King of the Khazars. The King of the Khazars had learned of the beauty of the daughter of the King of the Saqalibah, and sent [an emissary] asking for her hand in marriage. The King of the Saqalibah protested and refused his request. Whereupon the King of the Khazars sent troops and seized her by force although he was a Jew and she a Muslim, and she died at his court. He then sent an emissary asking for the hand of another of his daughters. As soon as the King of the Saqalibah learned of this, he acted without delay and married her off to the King of the Eskel, who was subject to him, ot of fear that the King of the Khazars might seize her by force as he had done with her sister. What induced the King of the Sawalibah to write and ask the Caliph to build a fortress for him was his fear of the King of the Khazars.

I asked him one day, saying to him: “Your kingdom is extensive, your wealth abundant and your tax revenues are many. Why did you ask the Calilph to build a fortress with an amount of money from his coffers that is of no account?” He said: “I found the empire of Islam to be prosperous, and recourse may be had to its lawfully-derived revenues. I sought these funds for this reason. Had I wanted to build a fortress of silver or gold with my own money, the attainment of such an objective would not have been difficult for me. I merely sought to benefit from the blessing that attaches to the money of the Commander of the Faithful, and for which reasons I asked him for it.”

I saw the Rus’ who had come on their trading missions and taken up quarters on the river Atil. I have never seen men more physically perfect than they, being tall as date palms, blond and ruddy and wearing neither tunics nor caftans. A man among them, however, wears a garment with which he wraps up one side of his body, and it is through this opening hat he lets one of his hands out. Every one of them has an ax, a sword, and a knife, and he is never without the items just mentioned.

Their swords have furrowed blades in the manner of the Franks. From the tip of their toenails to their necks each one of them is covered with [tatoos of] verdant trees, figures and the like. Every one of their women has a rounded container fastened over her breasts, that is made of iron, silver, copper, or gold in a manner commensurate with the magnitude of her husband’s wealth. On each container there is a ring in which there is a knife, which is also fastened over the breasts. Around their necks they have bands of gold and silver. This is because when a man possesses ten thousand dirhams, he has a neckband made for his wife. If he has twenty thousand dirhams, he has two neckbands made for her. Thus with each ten thousand dirhams that is added to his wealth, a [new] neckband is added to those possessed by his wife. It sometimes happens that one of them will have around her neck numerous neckbands. The most splendid ornaments among them that are made of the ceramic material found on their ships, which they greatly overrate. They buy them at a dirham a bead and string them into necklaces for their women.

They are the filthiest of God’s creatures. They neither cleanse themselves after either defecation or urination, nor do they perform the necessary ablutions after major ritual impurity, nor do they wash their hands after eating. Indeed they are like stray asses. The come from their country, and dock their ships on the Atil which is a large river, on whose banks they build large wooden houses.

Ten or twenty of them, more or less, gather in one house. Each one has a couch on which he sits, and with them are the beautiful slave girls intended for the merchants. One of them may have sexual relations with his slave girl while his comrade looks on. Sometmes a whole group of them may come together and engage in such action opposite each other. It sometimes happens that a merchant comes in to buy a girl from one of them and finds him copulationg with her, yet he does not leave her until he has satisfied his desire.

Every day, without fail, they wash their faces and heads in the filthiest and most foul water possible. A slave girl comes every morning carrying a large bowl filled with water. She presents it to her master, and he washes his hands and face, and the hair of his head which he also washes, and combs it into the bowl with a comb. Then he blows his nose and spits into it, and indeed there is no filthy deed that he refrains from doing in that water. When he has finished whatever is necessary, the girl carries the bowl to the one next to him, who engages in the same activity as his colleague. She continues to pass it around from one to the other until she will have taken it to all those in the house, each one of whom would in turn blow his nose, spit, and wash his face and hair in it.

The moment their ships arrive at this whart, every one of them disembarks, taking with him bread, meat, onions, milk, and nabidh, until he arrives at a long wooden post fixed in the ground which has a face resembling that of a man. Around it are small figures, behind which are long stakes fixed in the ground. He approaches the large figure, prostrates himself before it and says: “O lord, I have come from a far land. With me there are such and such a number of slave girls and such and such a number of sable skins,” until he has enumerated all the articles of commerce that he has. He then says: “And I am come to you with this offering.” And he leaves what he has with him in front of the wooden post. [He then adds]: “I wish you to provide me with a merchant possessing many dinars and dirhams, one that will buy from me all that I desire, and who will not disagree with what I say.” He then departs.

If sale [of the merchandise] proves to be difficult, and the days of his sojourn are prolonged, he returns with a second and third offering. If [after this] what he wants proves to be difficult of attainment, he carries a gift to each one of the small figures and asks for their intercession, saying: “These are the wives of our lord, his daughters and his sons.” He continues to appeal to one figure after another, imploring their intercession and humbling himself before them. Perhaps the sale of his merchandise is facilitated and he sells it. He then says: “My lord has answered my need, and I must repay him.” He then takes a number of sheep or cattle and slaughters them, giving away a portion of the meat as alms, and carrying the remainder and placing it in front of the large wooden figure as well as in front of the small ones around it. He hangs the heads of the cattle or the sheep on the wooden stakes fixed in the ground. When night sets in, dogs come and eat everything. He who has made the offering says: “My lord is pleased with me and has eaten my gift.”

If one of them becomes ill, they pitch a tent for him at some distance from them. They place him in it, and leave him some bread and water. They do not come close tohim, nor do they speak to him. Rather, they do not visit him throughout the period of his illness, especially if hehappens to be poor or a slave. If he recovers and is on his feet again, he returns to them. If he dies, they burn him, but if he happens to be a slave, they ,eave him as he is, so that dogs and birds of prey devour him.

When they catch a thief or a robber, they lead him to a large tree, fasten a rope around his neck and hang him on it. He remains hanging until he crumbles to pieces as a result of prolonged exposure to the winds and rain.

I used to be told that at the time of death they do certain things to their chiefs, the least of which is burning. I was eager to find out about such matters, when news reached me of the death of an illustrious man from among tem. They put him in his grave and roofed it over for ten days until they were finished with the cutting and sewing of his clothes.

In the case of a poor man, they construct a small boat, place him in it and burn it. As for a rich man, they gather his wealth and divide it into three parts. One third is given to his family, one third is set aside for the cutting and sewing of his garments, and one third for the procurement of the nabidh which they drink on the day his slave girl kills herself and is burned with her master.

They are inordinately fond of nabidh, drinking it night and day. Sometimes one of them dies with the cup in his hand.

When a chief from among them dies, his family says to his young male and female slaves: “Which of you will die with him?” One of them then says: “I will,” Once he says that, it becomes binding on him, and he is unable to go back on his word, ever. Even should he desire to do so, it is not permitted. Most of those who do this are female slaves.

When the man, whom I mentioned before, was dead, they said to his slave girls: “Who will die with him?” And one of them said: “I!” They then put two girls in charge of her, to guard her and be with her wherever she went, even to the point that they sometimes washed her feet with their own hands. They then turn to matters pertaining to him, such as the cutting of his clothes doing whatever is necessary. Meanwhile, the slave girl drinks and sings every day, and is joyous and cheerful.

When the day came on which he and the girl were to be burned, I went to the river where his boat was, and indeed it had already been taken out of the water, and was supported by four pillars made of khadhank and other types of wood. A structure similar to large wooden scaffoldings was placed around it. Then the boat was dragged up until it was placed on top of the wooden scaffolding. They then began to walk back and forth, uttering words which I did not understand while he was still in his grave from which they had not taken him out. They then came with a bed, put it on the boat and covered it with quilted mattresses of Byzantine brocade, as well as with cushions of Byzantne brocade. Then came an old woman whom they call the angel of death and spread out on the bed the above-mentioned furnishings. She took charge of sewing it and putting it in good shape. She is the one who kills the slave girls. I saw her as a young, old witch, massive and somber.

When they came to his grave, they brushed the dust from the wood and then set the wood aside. They pulled him out wearing the garment in which he had died. I saw that he had turned black already from the cold of that country. They had placed nabidh, fruit and a three-stringed lute in the grave with him. They now took all this out. Indeed, he had neither started to decompose, nor had he suffered any change other than that of his color.

They dressed him in trousers, leggings, a tunic, and a brocaded caftan with gold buttons. On his head they polaced a cap made of brocade sable fur, and brought him along until they carried him into the tent which was located on the ship. They seated him on the quilted mattress and propped him up with the cushions. They ten brought nabidh, fruit and aromatic herbs and placed them with him.

They came with bread, meat and onions and threw them in front of him. They brought a dog, cut it in two and threw it into the boat. They then brought all his weapons and laid them at his side. Then they took two horses, ran them until they broke out in a sweat, then they cut them up with the sword and threw their meat into the ship.

They then came with two cows, cut them up likewise and threw them in it. They then fetched forth a cock and a chicken, killed them both and threw them into the ship.

The slave girl who wants to be killed wanders back and forth, entering one after anther of their huts. The man in the hut has sexual union with her, saying to her: “Say to your master that I did this out of love for you.”

When it was the time of the afternoon prayer on Friday, they brought the girl to something they had set up similar to the frame of a door. She then placed both her feet on the palms of the men’s hands, and she was lifted up, peeped over the door frame and uttered certain words. They brought her down and raised her up a second time, and she did as she had done the first time. They then lowered her and raised her aloft a third time. She performed as she had done the two previous occasions. They handed her a chicken, and she cut off its head and flung it aside. They took the chicken and threw it into the ship.

I asked the interpreter abaout what she had done, and he said: “The first time they lifted her up she said: ‘Behold! I see my father and my mother.’ The second time they did so, she said: ‘Behold! I see all of my dead relatives seated.’ On the third occasion, she said: ‘Lo! I see my lord sitting in paradise, and padradise is beautiful and green, and with him are men and slaves, and he is calling me. Take me to him’” They took her in the direction of the ship. She took off two bracelets that she had been wearing and handed them over to the woman whom they call the angel of death, the one who is to kill her. She removed two anklets that she had on and gave them to the two girls who had been waitng on her and who were the daughters of the woman known as the angel of death.

They raised her up to the ship, but did not let her into the tent. Men came carrying shields and wooden staves. They then gave her a bowl of nabidh. She sang over and drank it. The translator said to me: “With that she is bidding farewell to her women companions.” Then she was handed another cup. She took it, and made her song over it rather long and drawn out, while the old woman was inciting her to drink it and enter the tent in wich was her master.

I saw her overcome with confusion. She wanted to enter the tent, but had inserted her head between it and the ship. The old woman took her head, directed her into the tent and entered with her.

The men began beating the shields with their staves lest the sound of her cry be heard, and the other slave girls became greatly distressed and no longer seek death with their masters. Six men then entered the tent, all of whom had sexual intercourse with the girl. They then laid her down at the side of her master, and two of them seized her feet, and two of them her hands whle the old woman, who is called the angel of death, placed a rope around her neckk, the two ends of which pointed in opposite directions, and handed it to two men to pull on. She stepped forward, holding a dagger with a wide blade, and began sticking it in and pulling it out in different places betweeen the ribs of the girl. Meanwhile, the two men were simultaneously strangling her with the rope until she was dead.

The nearest relative of the dead man then appeared, took a piece of wood and lighted it at the fire. He then walked backward with the back of his head toward the ship and his face toward the people, holding the burning wood in one hand while he kept the other hand over his anus, for he was naked. [This was kept up until] he had set fire to the wood that was stacked under the ship, after they laid the slave girl they had killed at the side of  her master.

The people then came forward with sticks and firewood. Each one of them had with him a piece of wood, the end of which he had set on fire, and which he now threw upon the wood packed beneath the ship. This spread to the firewood, then to the ship, then to the tent, [and finally to] the man and the slave girl and everything therein. There then began to blow a mighty and frightful wind, and the flames of the fire were intensified, and its blaze flared up. At my side was a man of the Rus’, and I heard him speak to the interpreter who was with me. I asked the interpreter what he had said, and he replied: “He says: ‘You, O Arabs, are foolish.’” “How so?” I asked. “Indeed,” he said, “you take the person who is the most beloved to you and the most respected among you and leave him in the ground, so that the earth, the insects and the worms consume him, while we burn him with fire in an instance, and he enters paradise forthwith, from that very moment. 

He then began to laugh immoderately. I asked him about that, and he said: “Because of the great love that his Lord has for him, He sent the wind to carry him off within the space of an hour.” And truly, an hour did not pass before the boat, the wood, the girl and her master had become ash dust. They then built on the site of the ship that they had drawn out of the river, something resembling a round hill, and raised in the center of it a large khadhank wood post. On it they wrote the name of the man and the name of the King of the Rus’, then they departed. One of the customs of the Kng of the Rus’ is that he has with him in his palace four hundred men from among his most valiant companions and trusted me. They die when he dies, and are killed for his sake. With each one of them there is a slave girl who waits on him, washes his head and prepares for him whatever he eats and drinks. He has another slave girl with whom he has sexual intercourse. These four hundred sit beneath his throne which is a great throne that is studded with precious gems. Forty slave girls, who are intended for his bed, sit with him on the throne. He may have sexual intercourse with one of them in the presence of these companions whom we have mentioned.

He does not come down from his throne. Whenever he wants to answer a call of nature, he does so in a basin. When he wishes to ride, they bring his borse to the throne, and he mounts it from there. When he wishes to dismount he brings his horse [forward] so that he dismounts on the throne. He has a vicegerent who manages his armies, fights his enemies and represents him among his subjects.

As for the king of the Khazars whose name is Khaqan, he does not appear before the people except once every four months, and then at a distance, and he is called the Great Khaqan. His reresentative is called the Khaqan Beg and it is he who leads the armed forces and manages them, conducts the affairs of the kingdom and assumes the burdens thereof, appears before the people and raids [external enemies]. It is to him that the neighboring kings submit. Every day he goes in humbly to the greatest Khaqan, displaying humility and meekness. He does  not go into his presence except barefooted and carrying firewood in his hand. When he greets him, he kindles the firewood before him, and when he has finished lighting it, he sits with the king on his throne at his right hand side. The Khaqan Beg is represented by a man who is called Kundar Khaqan, and this one in turn is represented by a man who is called Jawshighr.

The custom of the Great King is that he does not sit and receive people in audience, nor does he speak to them, nor does anyone other than those whom we have mentioned enter into his presence.

The powers of loosing and binding and of imposing punishments, as well as the management of the affairs of the kingdom, all devolve on the Khaqan Beg.

It is the custom of the Great King that when he dies, there is built for him a large house in which are twenty rooms. They dig for him in each one of the rooms a grave. Stone is pulverized until it becomes like antimony and is spread over it, and lime is thrown on top of that. Beneath the house is a river, and the river is a large one which flows. They build his grave above that river, saying: “This is so in order that neither Satan, nor man, nor worms, nor insects get to him.”

When he is buried, those who bury him are decapitated, so that it would not be known in which one of these rooms his grave is located. His grave is called paradise, and they say: “He has entered paradise.” All of the rooms are covered with brocade woven with gold thread.

A custom of the King of the Khazars is that he has twenty-five wives, each wife being the daughter of a neighboring king. He takes her voluntarily, or by compulsion. He has sixty slave girl concubines for his bed, not a single one of whom is but of surpassing beauty. Every single one of the free women and th slave girls is placed in a separate palace, having a tent covered over with teak, each ofthese tents being surrounded by a large marquee. Each woman has a eunuch who keeps her in seclusion. When the King wishes to have sexual intercouse with one of them, he sends to the eunuch who watches over her, and the latter brings her more quickly than the twinkling of an eye and places her in his bed. The eunuch stations himself at the door of the King’s tent, and as soon as the King is through having sexual intercourse with her, he takes her by the hand and departs. After this, the eunuch does not leave her for a single instant.

When the King mounts his horse, the whole of his army follows his example, and there is a mile between him and the cavalcade. No one among his subjects sees him without falling down on his face and prostrating himself before him, nor does he raise his head until he passes by him.

The regnal term of office of their king is forty years. When he passes beyond it, his subjects and retinue kill him, saying: “This man’s reason has diminished, and his mind has become confused.”

When he sends forth a military contingent, they do not turn their backs for any reason whatsoever. If they are put to flight, every one of them who returns to him is put to death. As for his leaders and his vicegerent, when they are put to flight, he brings them and their wives and children and gives them away as gifts to others in their presence while they look on. He does the same with their horses, goods, weapons and houses. Sometimes he cuts each of them into two pieces and exposes them on a gibbet. Sometimes he hangs them by their necks from trees, and perhaps if he is being nice to them, he makes them stable boys.

The King of the Khazars has a great city on the river Atil, which is located on both sides. On one of the two sides are the Muslims, while on the other side are the King and his companions. Over the Muslims is a man from among the ghulams of the King who is called Khaz and who is himself a Muslim. Legal decisions concerning Muslims living in the land of te Khazars, and those Muslims who frequently visiit them in the course of their trading activities are referred to this Muslim ghulam. No one but he looks into their affairs, and no one else acts as a judge among them.

The Muslims have in this city a Friday monque in which they perform the prayer, and in whch they assemble on Fridays. It has a tall minaret and a number of mu’adhdhins. When news reached the King of the Khazars in [the year] 310 [probably May or June 922] that Musims had destroyed the synagogue which was in Dar al-Babunj, he ordered the minaret destroyed and killed the mu’adhdhins, saying: “Had I not feared that not a single synagogue would remain in the land of Islam, I would have destroyed the mosque.”

The Khazars and their king are all Jews. The Saqalibah and all those neighboring them are obedient to the king. He speaks to them as befits slaves, and they owe him obedience.
� This translation from the original Arabic into English is the work of James E. McKeithen, “The Risalah of Ibn Fadlan: An Annotated Translation with Introduction,” PhD dissertation, Department of Near Eastern Languages and Literatures, Indiana University, 1979.


� Most commonly specialists refer to this text as the risala (memorandum, correspondence) of Ibn Fadlan, but in the text itself, the author describes it as a kitab (book).


� The exhortation or sermon that is delivered before the Friday congregational prayer. This sermon always includes a prayer for the ruling sovereign.





